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THE oral law says, as we saw in our last,
that, on a holy day, itis unlawful to extinguish
a fire in order to save a man’s house and pro-
perty, but that it is lawful, on the same day,
to do the very same thing to keep a pot of
cookery from being smoked. This sentence
may perhaps appear wise and pious to those
who have got more houses than one, or the
means of procuring them ; but with respect to
the poor man, who in such a case loses his all,
and must see his family left without a roof
over their heads or a bed to lie on, this deci-
sion is as cruel as it is senseless. There is,
however, a tyranny more dreadful than that
which affects only the temporal condition of
men. The spiritual despotism, which burdens
and fetters the conscience and enslaves the soul,
is more intolerable still. Under temporal

a man’s mind may be supported by a
sense of religion ; but when his religion, by the
multiplicity and rigour, and intricacy of its re-
quirements, becomes his tormentor, man is
bereft of his last consolation. The religion of
the oral law appears to us to be of this cha-
racter, and its enactments with regard to the
holy days will serve to justify this our opinion.
We have seen already, that it requires two
days’ cessation from business, where God re-

uires only one, and that the general rule is,
hatsoever is unlawful on the Sabbath is un-
lawful on the holy day, with one exception.
The Scribes, however, were not content with
this, thzohave contrived to invent something,
which, though lawful on the Sabbath, is on
these days unlawful. They say, that there is
a certain class of things which, if not delibe-
rately destined the day before for the use of
the holy day, are unlawful. To this class they
give the name of M Muktzeh, which lite-
rally signifies ¢ separated or cut off,”’ but
which, for shortness’ sake and for want of a
better word in English, we shall call ¢ un.
destined.”
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¢ There is on the holy day one thing which is
not found on the Sabbath, and that is, the
forbidding of the undestined, for the undestined
is unlawful on the holy day, and is lawful on
the Sabbath. Because the holy day is less
sacred than the Sabbath, they forbade the un-
destined on that day, lest persons should beled

to make light of it.” (Hilchoth Jom. tov. c. i.
17.)
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¢ For instance, a hen that is kept for the pur-
pose of hatching eggs, and an ox that is kept
for ploughing, pigeonsin a pigeon house, and
fruits that are kept for sale, all these and the
like are undestined, and it is unlawful to eat
of them on a holy day, unless a man destine
them on the eve preceding, and form an inten-
tion to eat them,” (Ibid.) By this law a
numerous class of things is forbidden, which
God has no where forbidden, and fresh chains
are forged for the conscience. Anu unlearned
man can hardly tell what does or does not be-
long to the class, and if he be in doubt must
first go to the rabbi, before he can eat or make
use of any thing doubtful ; for this definition
extends not only to eatables, but to other
things, as for instance, fuel. Suppose, for ex-
ample, that a man or a family had eaten nuts
or almonds on the eve of the holy day, is it
lawful orunlawful toburn the shells on the holy
day itself ? The Word of God leaves theJew
at perfect liberty to do as he pleases, but the
oral law tells him that he may by doing either
commit a great sin. If he cannot resolve hia
scruples in this matter, he must be content to
go to the rabbi or some learned man, and sub-
mit to his decision, and thus every unlearned
and devout Jew is brought into complete cap-
tivity to the decisions of the learned. Another
very similar law, and tending to the same
bondage, is that which makes any thing, that
is born or comes into existence on the holy
day, unlawful.
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« And as the undestined is unlawful on the
boly day, so also what is born is unlawful,
On a common day a man may destine things
for the Sabbath, and also for the holy day.
But on a holy day things may not be destined
for the Sabbath, nor on the Sabbath for the
holy day, therefore an egg that is laid on the
holy day after the Sabbath is unlawful.”
(Ibid.) "Now not to speak of the minute
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trifling of this law, there are cases where it
may become very oppressive. Suppose that
by some means an unlawful egg should get
amongst a number of lawful eggs, they would
all become unlawful.
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¢¢Yea, though it should be mixed up amongst
a thousand, they are all unlawful.”” It is true
that the rabbies endeavour to guard against
such an accident, by forbidding the removal
of such an egﬁ on the holy day ; but a Gentile
or a child might, through inadvertently putting
such an egg amongst others, produce great in-
convenience or even loss, and to this the poor
man must submit, or burden his conscience
with a wilful transgression. But this law for-
bidding to eat or move whatsoever comes into
existence on_the holy day extends beyond the
class of eatables. Wood accidently broken on
this day belongs to this class, and it is there-
fore unlawful to use it as fuel, or to move it.
In like manner, ashes of wood that has been
burnt on the holy day, is considered as having
come into existence, and it is a sin to move
it, when once it bas cooled. And again, if
fire should goout on the holy day it is a grave
question whether the fuel that remains may be
kindled again.

Thus the conscience is burdened with de-
finitions of unlawful, but the directions about
things lawful are quite as numerous and per-
plexing. For instance, it is lawful to make
a fire on a holy day, and toput on the pot for
cooking, but an unlearned man or woman ma
commit a sin in the mode of doing it, an
therefore, the Baal Turim says,
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¢ When one makes a fire and puts on a pot,
it is necessary to be very careful in the ar.
ranging of the wood, and the mode of setting
the pot upon it, so that there should be no
resemblance to building, for Rav Judah has
said, every pile of wood begun from the top to
the bottom is lawful, from the bottom to the
top is unlawful.”” (Orach Chaiim, 502.) For
this reason very minute directions are given
for the performance of each of these operations,
The fire is to be made in the following
manner :—
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* He that makes a pile of fire on a holy
day, when he is arranging the wood, is not to
lay one piece upon another, so as to make an
orderly arrangement, for that looks as if he

were building; and although it be an acci-
dental building it is unlawful. But either he
is to scatter the wood in confusion, or to ar-
range them with some variation. How so ?
He is to lay one piece at the top, and another
piece under it, and another under that, uatil
it reaches the ground.” (Hilchoth Jom. tov.
c. iv. 14.) In like manner the pot is not to
be placed upon stones, or whatever else is to
support it, but is to be held up, and the
support placed under it; and so with other
things. The great principle is, that some
difference is to be made between the work
done on the holy day and on a common day,
and therefore in the carrying of wine, or wood,
or other things, they are not to be carried in
a basket, nor as usual, but on the shoulder, or
in some extraordinary way. Now, as the
speculations of men who had not much to do,
or who chose to devote the powers that God
had given them to such minutie, these things
hard J appear as harmless ; but when im.
posed as a burden upon the consciences of
others, they are utterly unjustifiable. But if
they were found in the New Testament, the
would furnish abundant matter for Jewish wit
and ridicule. They would naturally eay,
what, is this the religion that the Messiah
came to teach ? Had he nothing better to do
than to look after the making of fires, and the
putting on of pots? But this is not the reli-
gon of Jesus of Nazareth, nor of his apostles.

here is nothing similar in the New Testa-
ment. This is the religion, and these the laws
of those who reject him.

But this system of minute legislation has
another and a worse consequence ; it leads to
difficulty, and the difficulty leads to artifice,
and thus the mind, instead of being improved
and benefited, is actually corrupted by the
practice of this rabbinical religion. Thus the
oral law says, that it is unlawful on a holy
day to cook food for the following day, espe-
cially for a common day, but that if any of
the food remain it is lawful. What is the
consequence ? Naturally, that more food is
prepared than is necessary for the holy day,
because they know that this may be eaten the
day after. And this is no imaginary deduc-
tion of ours, it is a case propounded most
fully, and allowed by the rabbies. '
MR TIND D Yy AR Y03 MR ToN DD
AR DD 50 I o Nmn ¢ D I N
TOR MDD TR oY M e D b
TR H AR TR WD 0B P AR MDD T
MY D B N oma TaYW nbime R
WRE D 59 AN ANR N2 T3 MP0NT I DWW

©M2 N2 Y Y e N e

¢ A woman may fill a pot with meat, though
she wants only one piece. A cook may fill a
boiler with water, though he wants only the
least quantity. A woman may fill an oven
with bread, though she want only one loaf,
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for when the oven is full, the bread bakes
better. A man may salt a great many pieces
of meat at once, although he require only one
piece; and so with similar things.” (Hil-
choth Jom. tov. c. i. 10.) Now this is plainly
an evasion of what is considered a divine
command. In like manner the oral law for-
bids the preparing of food for Gentiles.

w o o m am om 1)}
o) oy N DY B ey YT e Ao o
1 oAt an
¢¢ Itis unlawful to bake or to cook on a holy
day, in order to feed Gentiles or dogs ; for it
is said, ¢ That only may be done for you.'
(Exod. xii. 16.) ¢For you,” and not for Gen-
tiles. ¢ For you,’and not for dogs.” (Ibid.)
The principle of this decision may lead to
several difficulties: first, a Jew may have
Gentiles in his employ and service whom he
boards, what is he to do then? This diffi.
culty he may get over in the manner just
mentioned, by having more cooked than he
wants, then it is lawful for the Gentile to eat
of the surplus. But suppose a Gentile and a
Jew had a beast in partnership, and either
wished to have it slaughtered on the holy day,
is it lawful for a Jew to slaughter it? Ac-
cording to the above decision, it would appear
not, for it is preparing food to feed a Gentile ;
but the rabbies have found out a reason for
evading the command.
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¢ A beast which y belongs to a Gen-
tile and partly to an Israelite, may lawfully be
slaughtered on a holy day, for it is impossible
to eat the size of an olive of the meat, if it be
not slaughtered by a Jew.” (Ibid.) This,
- also, is nothing more nor less than an evasion.
But now suppose that a Jew finds on a holy
day, and after he has eaten his meals, that a
beast belonging to him is likely to die, and
that therefore he is likely to lose it altogether,
what ishe todo? The oral law lays it down
that it is unlawful to slaughter for the follow-
ing day, and yet if it die without slaughtering,
it must be totally unlawful to eat. In this
case there is a saving clause which removes
the difficulty.
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¢ He that has a beast near unto death must
not slaughter it on a holy day, unless he
knows that he can eat of its flesh the size of an
olive, roasted, whilst it is still day, that he
may not slaughter on a holy day what is to
be eaten on a common day.”” (Ibid.) Here
the evasion is palpable. The man has already
eaten his meals, he knows that it is not for
the holy day, that it is simply to save him-

self from loss, and yet the oral law obliges
him to be guilty of deceit, and to eat a minute
particle of it, that the appearance may be kept
up. If it were intended mercifully to save
the poor from loss, why not make it lawful at
once, without any such condition ? Here the
mercy of the enactment is quite destroyed by
the encouragement of deceit. In the same
way the oral law forbids open, straightfor-
ward buying and selling on a holy day, and
yet prescribes a method of evasion.
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¢ A man must not say to a butcher, Give

me meat for so much money, only, give a

portion, or half a portion, and on the morrow

they settle the account as to its value.” (Ibid.

c. iv. 20.)
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“ A man may go to his accustomed ehop-
keeper, or shepherd, or grazier, and take from
him cattle, fowls, and whatsoever he pleases;
only he must not mention to him any money,
nor any number.” (Ibid.) To take any
thing from a shopkeeper by weight or mea-
sure is also forbid%en, if it be done openly and
honestly, but allowed if it be done cunningly
and deceitfully,
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*“ And thus a man must not takeany thing
from a shopk by weight or measure, only
let him say to the shopkeeper, Fill this vessel
for me; and on the morrow he gives him the
value. And even though the vessel should be
one set apart for the purpose of measuring, he
may fll it, provided that the name of a mea-~
sure be not mentioned.”” (Ibid.) In all these
cases it Is plain that a real transaction of buy.
ing and selling takes place, and on the show-
ing of the rabbies themselves, contrary to the
Word of God. Those men who would flog
a fellow-creature for not keeping their own
commandment of a second holy day, make no
scru‘ple of devising and 'prucribing a system
of fraudulent evasion of God’s commands.
Perhaps some may think that we use too
strong language when we apply the words
cunning and deceit to those devices of the oral
law, but this language was suggested by the oral
law itself, which does not scruple to use simi-
lar words, and to pronounce that, in similar

cases, cunning or deceit is lawful.
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¢ 1f a first-born beast and its offspring fall
into a pit, the first is to be hel out on
condition of slaughtering it, but it is not
slaughtered. Then guile is to be used, and
the second also helped out on condition of
slaughtering it, and then they slaughter which
of the two they please. On account of the
affliction of the animals, it has been pro-
nounced lawful to use guile.” (Ibid. c. ii.)
Here the oral law speaks plainly, it fairly
says that guile may be used. It is no de-
fence to say, that this guile was suggested
by compassion for the animals. If it be Jaw-
ful to help the animals out of the pit at all,
it is lawful to do it without any guile, openly
and honestly. And if it be unlawful to help
them out, it is doubly unlawful to do so
through guile and deceit, as if God was igno-
rant of the thoughts and designs of their
‘hearts, and could be satisfied with false and
fictitious conditions. But there is another
case, where this same word is also used, and
where the excuse of compassion is altogether
out of the question.
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¢ He that takes off the hide of a beast on
a holy day, must not salt it, for this is work,
and he would be guilty of deing work, that is
not necessary for the preparation of food. . ..
But it is lawful to salt meat for roasting on
the top of the hide, and in this matter guile is
employed. Howso? Thus. A little meat
is salted on one part, and then a little on an-
other part until the whole hide be salted.”
(Ibid. c. iii. 4.) Here no defence whatever
can be offered. The oral law confesses that
to salt a hide is unlaw(ul, its compilers there.
fore set to work to find out a method of doing
what was forbidden, and yet have the appear-
ance of keeping the law, and they sagaciously
discovered the above solution of the difficulty.
Thus the law of God is made null by the
traditions of men. The commandments of
the Scribes are enforced by flogging and ex-
communication, but full permission given to
violate God’s commands, if only an appearance
of obedience can be preserved. No wonder
that Jesus of Nazareth, whose characteristic is
mildness and gentleness, used such harsh lan-
guage to the authors of this system. His ge-
neral address to them was, ¢ Woe unto you,
Scribes and Pharisees, hypocrites.” They

professed the utmost anxiety to have ‘the law
of God observed. This was the professed
object of their commandments. They were
invented as a hedge to keep off every Israclite
from even an approach to transgreuion; and
they enforced the observance of this defence
by the severest punishments. But where the
law of God interfered with their worldly in-
terest, their profit or their gain, they fearlessly
made void the law, and inculcated a system
of guile and evasion. And this is perhaps the
most deadly element in the Talmudic potion.
The human heart is ever ready to imbibe
what is bad, and the human mind most quick
in generalising the principles of evil. The only
efficient remedy for this disease of head and
heart is the inculcation of those pure and holy
ginciples, which God has graciously revealed.

ut when these principles are themselves
adulterated, and a system of guileful evasion
taught as the religion of Moses and the Pro-
phets, what are the results to be expected ?
The cruel oppression of the poor is bad
enough. The enslaving the consciences of
the weak is worse; but the corrupting the
minds of the simple by such pernicious doc-
trines, is the worst of all. Yet this is the
work of the Jewish religion, as taught in the
oral law, and as recognized in the prayers of
the synagogue. We do not mean to say that
there is anything peculiar in the system.
We know that the Provincial Letters develope
a Gentile system as corrupt and corrupting.
But that system has nothing to do with the
Christianity of the New Testament. Qur
forefathers remounced it long ago. The Jews
still adhere to the oral law, and in their
prayers and observances still acknowledge its
divine authority; and wherever Judaism
exists in vigour, these are the doctrines in-
stilled into the minds of the young, and to
which the flower of the Jewish nation devote
the vigour of their manhood and the judgment
of their old age. That there are Jews who
abhor this system, and have adopted the purer
principles of the New Testament, even though
they do not profess Christianity, we well
kunow. But how is it that thereare none who
have courage to protest against it? How is
it that there is not one who comes forward to
emancipate his brethren from moral slav
and the galling chain of superstition and
error ? ¢ There is none to guide her among
all the sons whom she hath brought forth :
neither is there any that taketh her by the
hand of all the sons that she hath brought
up.” (Isaiah li. 18.)

London : —Sold at the London Society’s Office, 16, Exeter-hall, Strand ; by James Duncan, Paternoster-

row; and B, Wertheim, 57, Alders

te-street.
No. 7, or No. 13, Palestine-place,

This
ethnal-green,

publication may be had by applying at No. 5,

Macintosh, Printer, 20, Great New-street, London.



