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“ THE OLD PATHS.”—JER. vi. 16.

NoMBEer 29,

FRIDAY, JULY 29, 1836.

PRrICE ONE-PENNY.

IN our last number but one the Bible doc-
trine, that true religion must necessarily pro-
mote the happiness of man, was laid down as
the basis of our reasonings. The truth of the
principle is admitted by every thinking man,
whether Jew or Christian ; but plain as it is,
it is frequently overlooked, and a large portion
of mankind is accustomed to look on religion
and its ordinances, not as blessings in them-
selves, nor as a course of moral discipline de-
vised by the wisdom of God for the good of
man, but as a system of arbitrary enactments
instituted to give men an opportunity of trea-
suring up a store of merit, and of earning an
eternal reward. Hence in all the superstitions,
which man has invented, we perceivean undue
regard for the mere external act; and an ex-
Ppectation that the performance of the act will
ensure the Divine favour. Thus the modern
Hindoo stands on a sharp spike, or suspends
his poor body by an iron hook, or offers it to
be crushed under the wheels of the idol’s cha-
riot, and thinks thereby to purchase eternal
felicity. And thus also the more ancient
idolaters, the worshippers of Baal in the time
of their need, wounded themselves with knives
and lances, and expected that for such meri-
torious religious observances their prayers
should be heard and that they should have a
blessing. But it is possible, without professing
a totally false religion, to view God’s true
commandments in the same light, and over-
looking the spirit and the object of his insti-
tution, to fix the whole attention upon the
letter or outward act, and the quantum of re.
ward which it may purchase. This the rab-
bies have done, particularly, in reference to the
institution of the Sabbath-day. They appear
to have forgotten altogether that the Sabbath
was made for man as a blessing and means of
grace, and have therefore in their attempts to
promote the observance of the day, entirely
sacrificed the peace, comfort, and happiness
of man to the mere appearance of preserving
the letter of the command inviolate. Their
fundamental idea of keeping the Sabbath.day
is, that it is an act of obedience whereby
something may be purchased.
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“ We read in the sixteenth chapter of the
treatise Shabbath, R. Johanan says, in the
name of R. Jose, thatto every one, who makes
the Sabbath a delight, an infinite inheritance
is given. Rav Nachman, the son of Isaac,
says, He shall, besides, be delivered from
serving the monarchies. R. Judah says,
Rav says, To every one, who makes the
Sabbath a delight, the desires of his heart
are given. R. Chiia, the son of Abba, says,
In the name of Rabbi Johanan, whoaoever
keeps the Sabbath according to its constitu.
tions, even though he were an idolater like
Enosh, he shall be forgiven. R. Judah says,
Ray says, If Israel would keep the first Sab.
bath according to its constitutions, no nation
nor tongue should rule over them. R. Simeon,
the son of Jochai, says, If Isracl would keep
two Sabbaths, they should be immediately de-
livered.”  (Arbah Turim. Orach Chaiim §
242.) Thus the rabbies sanction the false
and superstitious notion, that an external act
can purchase the favour of God, and even
atone for the most atrocious violation of the
divine law. The Israelites are taught to be-_
lieve that if they would only observe the Sah-
bath according to the Rabbinic constitution,
all their other transgressions would imme-
diately be forgiven,and they themselves restored
to the land of their fathers, and in the mean-
while the individual sinner is told not to be
uneasy, for that if he had committed idolatry,
the most heinous offence against God, the ob-
servation of the Rabbinical precepts respecting
the Sabbath will wipe away the score. What
then will he think, who has ever kept himself
outwardly from this capital offence, and only
been guilty as he thinks of sinning against
his neighbour? He will make sure that the
Sabbath observance will wipe out the week’s
reckoning, and commence his sinful career
again the following week with the assurance,
that if he only live until the Sabbath-day, he
can make all good again. And thus the
Sabbath-day, ordained by God for the purpose
of nurturing true religious feeling, is by the
oral law turned into the means of eradicating
all religious principle out of the heart. The
end for which the external observance was
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instituted is not only forgotten, but misrepre.
gented.  The holy affections which it was
meant to produce and nourish as a prepara-
tion for eternity are overlooked, and the mere
outward form held up as the price which men
are to pay for eternal felicity.

That the Rabbinical laws are almost alto-
gether occupied with the merest external ob-
servances will be plain to any one who will
take the trouble to read them through. Take,
for instance, soine of the laws which refer to
the keeping food warm on the Sabbath-day : —
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¢ It is lawful to leave a pot on the fire, or
meat in the oven or upon the coals, and al-
though the cooking thus continues, it is law-
ful to eat them on the Sabbath. But in this
matter there are some things forbidden, and
the cause of the prohibition is, lest any man
should stir the fire on the Sabbath. For ex-
ample, food that has not been cooked as much
as it requires, or hot water that has not been
sufficiently heated, or food which has had the
requisite cooking, but which improves all the
time that it is left to stew, must not be left on
the fire on the Sabbath, even though it may
have been placed there, whilst it was yet
day on the Friday. This has been decreed,
lest one should stir the coals in order to
finish the cooking thereof, or to stew it.
Therefore, if the fire be swept up, or co-
vered with ashes, or with the coarse part of
flax, or if the coals have ceased to glow, for
then they are looked upon as covered with ashes,
or if the fire had been made with straw or
stubble, or with the dung of small cattle,
then, as there are no burning coals, it is
lawful to leave the food there on the Sab.
bath, for in this case the man’s miud will be
turned away from the cooking, and the only
object of the decree is, lest the fire should
be stired.” (Hilchoth Shavbath, c. iii. 3.)
No one can deny that this passage préscribes
_the merest outward observances. The general
principle is that it is not lawful to stir the
fire on the Sabbath, for that would be doing
work, and from this follow those other pro-
hibitions of all things which might tempt a

man to be guilty of this grave offence. But
they all refer to outward acts, from which it
is easy for any one, without any great exer-
tion of self-denial, or any advance in moral
discipline, to abstain, and yet he has all the
merit and satisfaction of the most self-denying
piety, and thinks that he is thereby paying a
part of the price of his salvation, and making
atonement for the gravest moral transgressions
of which he may have been guilty during the
week. 'Take, again, the following precepts,
and say whether they be not of the very same
character : —
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¢ If a man travelling on the Sabbath.eve
be overtaken by night,* and has with him a
purse, and there be also with him a Gentile
and an ass, let him give his purse to the Gen-
tile, even after it be dark, but let him not lay
it on the ass.+ But if he find any thing, he
may not give it to the Gentile, unless it came
into his hand whilst it was yet day, for then
it is a similar case to that of his purse. If
there be no Gentile with him, then let him lay
it on the ass, whilst he is moving, but let him
take great care to tuke it off every time he
stands still. But when he begins to move
again, then let him lay it on. If there be
with him an ass, and a decaf and dumb per-
son, an idiot and a child, then let him lay it
on the ass, but let him not give to one of
these, for they are human beings like himself.
If there be with him a deaf and dumb per-
son and an idiot, let him give it to the idiot,
as he has no understanding at all. If an
idiot and a child, let him give it to the idiot,
for the child will be reckoned amongst those
that have understanding. If a deaf and dumb
person and a child, let him give it to which
ever he pleases. If there be with him neither
one nor the other, let him move it along gra-
dually, each time less than four ells.”
(Orach. Chaiim., sec. 266.) Here again the
great concern is to observe the form and letter
of the rabbinical command, which represents
the carrying of a purse on the Sabbath-day
* That is, if the Subbath commence before he
can get to a resting place.
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For thou art commanded respecting the resting of

the ass, but not respecting that of the Gentile.
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as work, and therefore unlawful. The law of
Moses says nothing either one way or the
other, but leaves it to every man’s conscience.
The rabbies who made it unlawful soon found
that serious inconvenieuce might arise, as in
the case of a man on a journey overtaken by
the Sabbath, before he could get to a resting-
place. What iz he to do, is he to leave his
purse behind rather than profane the Sabbuth ?
That alternative the Pharisces did not like,
and therefore set their wits to work to devise
some plan, whereby the outward form might
be observed, and yet the purse be safely con-
veyed along with its proprietor. In the first
place, they allow it to be given to a Gentile,
but every man of common sense will see that
this only saves the outward appearance, for if
it be unlawful to carry the purse, it must be
equally unlawful to cause it to be carried, for
he who commands or causes work to be done
is really and in the sight of God the doer, just
as he who hires a man to murder a third per-
son is in reality the murderer. If, therefore,
the Jew dare not carry the purse himself,
neither may he give it to a Gentile, nor an
idiot, nor a child, nor even lay it upon his ass.
This case only shows the insincerity of the
Scribes and Pharisees, and their love of money
rather than of God’s commandment. Inother
cases they lay it down as a law that no Jew is
to ask a Gentile to do work for him on the
Sabbath.
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¢ Tt is unlawful to tell a Gentile to do work
for us on the Sabbath, although the Sabbath
command is not binding upon him, and al.
though he told him before the Sabbath, and
even though he should not require that work
until after the Sabbath. This prohibition is
of the words of the Scribes, and was made to
prevent Israelites from thinking lightly of the
Sabbath, and thus coming at last to do the
work themselves.”” (Hilchoth Sabbath, c. vi.
1) Here, then, the very thing which is
allowed above, is expressly forbidden on the
authority of the Scribes, and consequently a
transgression would make a man liable to be
flogged, as is expressly stated in this chapter.
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“ An Israelite who tells a Gentile to do a
certain work for him on the Sabbath, although
he has transgressed, and is to be flogged with
the flogging of rebellion, yet he may lawfully
make use of that work when the Sabbath is
over, if he wait as long as it would take to

accomplish the work.” (Ibid, 8.) These
two passages, then, plainly contradict each
other. The one says it is unlawful to tell a
Gentile to do work on the Sabbath, and that
he who does s0 is to be flogged. The other
permits a Jew to give a Gentile his purse to
carry, and this is work, or else the Jew might
carry it himself. Now if the latter case be
lawful, then the former is also lawful ; and it
is most cruel and tyrannical to flog a man for
doing what is lawful. On the other hand, if,
according to the general rule, it be unlawful,
then it is plainly unlawful in this particular
case; and it is plain that the Scribes, with all
their pretensions, thought it better to trans.
gress what they considered a divine command,
than to lose their money. But if the traveller
has got neither an ass, nor an idiot, nor a
Gentile with him, then there is apparently no
way of escape, for it is unlawful, according to
the oral law, to carry any burden more than
a distance of four ells on the Sabbath-day ;
and one would naturally expect, that those
who punish a profanation of the Sab-
bath with stoning or flogging—that is, who
spare neither human blood nor life—would
tell bim to leave his purse, rather than trans.
gress the Divine command. But no, they
tell him to carry it less than four ells, then
to lay it down, take it up and carry it again a
distance of less than four ells, and thus, bit
by bit, carry it to the first inn. Here, again,
there is an appearance of preserving the letter
of the Rabbinical command; but no man in
his senses can see that there is any real dif-
ference between carrying it at one turn, or at
five hundred short turns of less than four ells,
the whole distance is just the same, and the
work just the same in the sight of God.
Either it is altogether lawful, and then the
Rabbinical precepts appear as folly and ty-
ranny, or it is altogether unlawful, and then
these precepts appear as a mere evasion and
a trick. But, in every case, a cheap way is
presented for purchasing salvation, and
atoning for past sin. There is no great ex-
ertion of moral principle necessary to make
the traveller let another person, or an ass carry
his purse to an inn.

Another part of the Rabbinical mode of
observing the'Sabbath, the preparation of the
Sabbath table, has just the same tendency to
direct the mind to the mere external act.
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¢ Let a man arrange his table and spread
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the couches, and order all the affairs of his
house, that he may find it ready and ordered
when he returns from the synagogue ; for
Rabbi Jose says, in the name of Rabbi
Chanina, That two angels accompany a man
on the Sabbath eve, on his return from the
synagogue, the one good, the other evil.
‘When he comes to his house, if the Sabbath
lamp be found lighted, and the table prepared,
and the couch spread, the good. angel says,
God grant that it may be so the next Sabbath ;
and the evil angel must say Amen, in spite of
himself. Baut if this be not the case, then the
evil angel says, God grant that it may be so
on the next Sabbath, and then the good spirit
must say Amer, in spite of himself.” (Orach
Chaiim, § 262.) Let not the Israelite think
that we object to the decent and reverential
preparation of the house for the Sabbath, that
is all right and proper ; but to exalt this into
a command, and represent obedience to it as a
meritorious act, is to turn the mind to trivial
outward performances, and to teach men to
rest on them as on the great duties of religion.
And here the mere putting of the house into
order is represented as so grave a matter, that
two angels are sent home with every Israelite
on the Sabbath eve, to take cognizance of the
matter. The story of the angels is evidently
a fable, and is another proof of the fictitious
character of the oral law ; but it shows how
the rabbies wandered from the substance of
religion to the mere shadow of external ob-
servi The Sabbath lamp here men-
tioned is another instance of the same kind.
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* ¢ Let a man be careful to have a handsome
lamp, for Rav Huna says, He that is accus-
tomed to take great care in trimming his
Sabbath lamp well, will have children who
shall be disciples of the wise, i.e. learned men.”
No one can deny that this is a mere external
act, but yet it is represented as meritorious,
and payment is promised: but the mode in
which the performance is required is still more
calculated to promote the idea, that this ex-
ternal act is of great importance.
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¢ Men and women are equally obligated to
have a lighted lamp in their house on the
Sabbath. Yea, though a man have nothing
to eat, he must beg from door to door, and get
oil, and light the lamp, for this is an essential

part of the Sabbath delight. He is alsobound -

to pronounce the benediction, Blessed art
thou, O Lord, King of the world, who has
sanctified us by his commandments, and com-
manded us to light the Sabbath lamp.”
(Hilchoth Shabbath, ¢. v. 1.) Of course
every Jew, who thinks that a Sabbath lamp
is a8 necessary as food, and that God requires
it even from him that has no food, must think
that it is of great value, and that obedience to
this command is a most meritorious act. And
yet all must confess that it is a mere outward
performance, which may be observed by him
who has neither the fear nor the love of God.
The tendency of all these laws is the same,
that is, to draw the mind away from the so-
lemn duties of religion, and to persuade the
impenitent sinner that these observances will
atone for his transgressions. W hen conscience
reminds him of sins, not those which he has
committed long since, of which he has re-
pented, and which he has forsaken, but of
those which he has been committing the past
week, and intends to commit again, as soon as
the Sabbath is over, it is silenced by an enu-
meration of the various acts of obedience,
which are to be set down at the other side of
the t bers that he has
never left a pot of victuals on a forbidden fire,
nor carried his purse on the Sabbath-day a
distance of more tban four ells, nor asked a
Gentile to do work for him. That, on the
contrary, he has always prepared his table,
and lighted his Sabbath lamp, and pronounced
the benediction ; or, in other words, that he
has kept the Sabbath according to its consti-
tution, and that, therefore, though he had
been guilty of idolatry, he shall obtain for-
giveness. Thus these rabbinic precepts have
a direct tendency to mislead the multitude, to
harden them in sin, and thus to make and
keep them unfit for that great Sabbath, which
yet remains for the people of God.
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FRIDAY, AUGUST 5, 1836.

[Prics ONE-PENNY.

THAT religion, which is true, and has God
for its author, is, like the light of the sun, the
common property of all who will only open
their eyes, and gaze upon the gift of God.
It is not a religion for the rich or the studious
on:{, but is equally open to the understanding
and the hearts of the poor ard unlearned.
And therefore the Bible describes the hea-
venly wisdom thus—¢ She standeth in the
top of high places, by the way in the places of
the paths; she crieth at the gates at the entry
of the city, at the coming in at the doors’:
Unto you, O men, 1 call; and my voice is to
the sons of man. O ye simple, understand
wisdom ; and ye fools, be of an understandin
heart.”  (Prov. viii. 2—5.) And so Goﬁ
invites men of every class by the mouth of
the prophet—¢ Ho, every one that thirsteth,
come ye to the waters, and he that hath no
money ; come ye, buy and eat; yea, come,
buy wine and milk without money and with-
out price.” (Isai.lv. 1.) Every religion of
man’s making, presents, on the contrary,
feculiar advantages to the rich and the learned.

t offers salvation either as the purchase of
alms-giving, or as the reward of religious
study, or it makes religion so difficult and
intricate as to put it out of the poor labouring
man’s power to acquire any competent know-
ledge of its requirements. And any system
that does so must necessarily be false. Reli-
gion is as necessary to the soul as day-light is
to the corporeal eye; and it would be a hard
case, indeed, if the poor, who want it most,
should be excluded from the possibility of
acquiring its consolations ; or if, in the day
of judgment, the man who devotes his _life to
bocks should have a better chance, than he
who labours hard to get an honest living for
himself and his family ; yet this is the case with
the labouring classes of the Jews. The reli-
gion of the oral law has so perplexed even the
simplest commandments, that an unlearned
man has no chance of being able to keep
them. If nothing more were required for
salvation than the Rabbinic sanctification of
the Sabbath-day, the majority of the Jewish
people must despair of attaining it ; for the
accurate knowledge of the innumerable pre-
cepts and distinctions, which is indispensable
to obedience, requires time and study, which
no labouring man can bestow. And we are
convinced that a considerable portion of the

Jewish population of this city live in con-
tinual profanation of the Sabbath-day, if the
Rabbinic explanations be true. Either they
move something which they ought not to
move, or they carry something which they
ought not to carry ; and, if they do it wil-
fully, render themselves liable to the utmost
severity of the law. For instance, the rabbies
have determined that in one place it is lawful
to move or carry certain things on the Sabbath-
day, but in another place the very same act
is unlawful, and calls down extreme punish-
ment. They distinguish betwcen these places
thus—
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In reference to the Sabbath, places are dis.
tinguished into four sorts of jurisdiction. 1st,
the private jurisdiction ; 2d, the public
jurisdiction; 3d, the place called Karmelith;
4th, the place which is free.

By a private jurisdiction is meant a place
surrounded by walls, ten handbreadths high,
and in which there is a space of four hand-
breadths by four. But even though it should
contain many miles, if it be inclosed for habi-
tation, and its gates be bolted at night, it is a
private jurisdiction. A lodging-place, an
inclosed space, and a court, are considered as
in the same class. And thus, also, a pit
which is ten handbreadths deep, and whose
breadth is four by four, or more; and s raised
place which is ten handbreadths high, and
whose breadth is four by four. The top of
the walls, also, by which a private jurisdiction
is surrounded, and the openings in them, are
considered as private jurisdiction. The air
of a private jurisdiction, up to the firmament,



