abyy mYya'm

w4 e bW mand

YR IR DO Ly vy

«“ THE OLD PATHS.”—Jzr. vi. 16.

Nunszr 49.

FRIDAY, DECEMBER 16, 1836.

[PricE ONE-PENNY.

ConscreNTious adherence to the dic-
tates of true religion is one of the noblest
traits that can adorn the human character,
and this trait has appeared in its most
vivid light in not a few of the Israelite na-
tion. Elijah the prophet, for instance, is a
bright example of religious constancy. Ata
time when all Israel had forsaken the true
God, and zealously professed a false religion,
neither the allurements of self-interest, nor
the power of universal example, nor the na-
tural desire of self-preservation, could draw
him aside from the paths of truth and right-
eousness. Daniel and his three friends in
Babylon exhibit the ssme unwavering firm-
ness in the assertion of truth. The Royal
dainties could not prevail upon them to par-
take of food offered to idols. The fiery fur-
nace could not terrify Hananish, Mishael,
and Azariah to commit idolatry ; the lions’
den possessed no terrors that could move Da-
niel to omit the worship of his God. But as
constancy for the truth ennobles and adorns,
in the very same degree an obstinate persever-
ance in error diminishes from man’s moral
or intellectual value. It shows either that his
moral perception is so blunted as to be unable
to discern between truth and error, or his
moral taste so perverted as not to care for the
difference—or that there is some intellectual
deficiency which renders the moral powers
inoperative. It leads to the suspicion that
there is something wrong either with the head
or the heart. There is, however, a class of
persons, who persevere in error, not because
the head is weak, or the heart sick, but be-
cause they have never fairly beheld the light
of truth.  They have grown up in a mist of
error, and circumstances have prevented them
from emerging into a purer atmosphere. To
this class, we would hope, the professors of
modern Judaism belong. That they have
been for centuries in error is certain. Many
incontestable proofs of this have been already
advanced; The Rabbinic laws concerning
T, or the slaughtering of animals, will
add another link to the chain of evidence. The
Rabbinists have an idea that wherever they
may be wrong, in this doctrine they are in-
fallibly in the right; and yet, if the force of
education did not afford some aid, it would
be impossible to imagine how they can be
deceived by a doctrine so manifestly false, and

so entirely devoid of Scriptural foundation.
In the first place, the slaughtering of beasts
is, like eating, of every-day and universal
concernment—a matter that affects the poor
and unlearned as much as the studious ; and
yet the Rabbinic rules areso many and so in-
tricate that either a man must be learned him-
self, or employ a man of competent learning,
to perform this business; or, he must, in
spite of himself, turn Pythagorean and re-
nounce the use of animal food. The oral law
gives the following outline of what is to be
understood by the word Mmoo or slaughter-
ing :—
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¢ It is absolutely necessary to explain the
killing (or slaughtering mentioned in the law),
and to know, in what part of the beast one
slaughters—what is the measure of the slaugh-
tering—with what implement one slaughters
—when—where—and how one slaughters—
what things they are which invalidate the act
of slaughtering—and who is permitted to
slaughter. Concerning all these things, He
has commanded us in thelaw where it is said,
¢ Then thou shalt kill of thy herd and of
thy flock, which the Lord hath given
thee, as I have commanded thee, and thou
shalt eat in thy gates whatsoever thy
soul lusteth after” (Deut. xii. 21.)” (Jad
Hachazakah, Hilchoth Shechitah, c. i. 4.)
Here we bave at once a list of eight par.
ticulars, which must first be known, but then
most of these again require a long and learned
explanation ; for instance the first is thus
defined :—
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¢ On what part of the animal is the slaugh.
tering to be effected 7  On the wind-pipe, from
the edge of the uvula downwards as far as
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the top of the extremity of the lungs, as these
parts are situated when the beast stretches out
its neck to feed : this is the place of the
slaughtering in the wind-pipe ; and all the
part outside which answers to this place, is
called the neck. If the beast forces itself, and
stretches out its neck much, or if the slaugh-
terer has forced the sinews, and drawn them
upwards, and he slaughters at the right part
of the neck, but afterwards it is found that
the wind-pipe or the cesophagus is not cut at
the right place, then it is a doubtful case of
carrion.” (Ibid. 7.) In like manner, the
measure of the slaughtering is accurately de-
fined, and must be as accurately attended to,
or else the slaughtering must be considered
unlawful, and then it becomes unlawful for
the Rabbinists to eat it. But the most care
is required in examining the knife, which may
be of any material that will cut, on condition
that there be no gap in it.
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¢ But if there be anything like a furrow
in the edge of the implement wherewith the
slaughtering is effected, even though the fur-
row be the least possible, the slaughtering is
unlawful.”  The slaughterer is therefore re-
quired to examine the knife before and after
the act; for if a gap be found in it after the
slaughtering, it is doubtful whether the beast
is not to be considered carrion.
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¢ Therefore he that has to slaughter many
beasts or many fowls, must examine the knife
after each ; for if he does not, but examines
at the end, and the knife is found to have a
gap, then all are to be considered as doubtful
carrion, even the first.” (Ibid. 24.) From
these few particulars, it appears that great
care, and not a little study and practice, are
required in order to slaughter an animal for
food according to the oral law, and that it is
very easy, by mistake or want of knowledge,
to make the meat unfit for Rabbinic eating :
but then, besides all this, there are the five
circumstances which invalidate the slaughter-
ing altogether.
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¢ There are five things which invalidate the
slaughtering : and the most important thing
respecting the constitutions of slaughtering is,
to attend to each one of them, and these are
they—1st, If the person makes a stop of a
certain length before the act is completed.
2d, If the throat be cut at a single blow, as
with a sword. 3d, If the knife enters too

deep, and is hidden. 4th, When the knife
slips up or down from the right place. 5th,
When the wind-pipe or cesophagus is torn
and comes out, before the act is completed.”
(Ibid. c. ili.) These five essentials of Rab-
binic slaughtering lead again to endless ques-
tions and definitions; so that, putting all
together, it is much to be doubted whether a
beast ever was, or ever will be, rightly slaugh-
tered according to the oral law. And yet
these things, of which there is not the slight-
est mention in the Mosaic law, are tied like
a heavy burden about the necks of the poor
and the ignorant, and are most oppressive to
their bodies and their souls. The rich may
not, perhaps, feel the oppression, but the poor
sigh and groan under the load ; and no man
considers their sorrow, or stretches out a
hand to help them. In the first place, the
intricacy of the act always makes Rabbinic
meat a great deal dearer than other meat, so that
the poor man and his family, who can at any
time, or under any circumstances, afford to
buy but little food, are compelled by the oral
law to do with still less, and in many cases to
do without it altogether. Let any one visit
the haunts of the poor Jews in this city, or
enter their abodes, and he will find many a
wretched family pining away for want of
proper food ; and yet it is too dear to procure
a sufficiency ; and if any benevolent Christian
should wish to assist them, offer them some of
his own, or give them a ticket to some of
those institutions which distribute meat to the
poor, the starving family would not dare to
accept it, even if their conscience allowed
them, or if they did, would inevitably draw
down upon themselves a storm of persecution,
and be treated as if they had committed the
greatest crimes : yea, if the oral law had
power, the poor starving creatures, that had
partaken of Christian bounty, would be flogged
for satisfying the wants of nature.
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“If a Gentile slaughters, even though he
does it in the presence of an Israelite, with a
proper knife, his slaughtering is carrion ; and
he that eats of it is to be flogged according
to the written law, for it is said, ¢ And one
call thee, and thou eat of his sacrifice.’
(Exod. xxxiv. 15.)” Yea, the oral law goes so
far as to extend this rule even to the case of a
Gentile who is not an idolater.
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¢ A very strong fence has been made round
this matter, so that the slaughtering even of a
Gentile, who is not an idolater, is carrion.”
(Ibid., c. iv. 11, 12.) It is hardly necessary
to say, that the above quotation from the oral
law is now-a-days altogether out of place.
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Moses was not speaking of Christians nor of
the inhabitants of these countries, but of the
nations of Canaan. He had been declaring
the words of the Lord, ¢ Behold, I drive out
before thee the Amorite, and the Canaanite,
and the Hittite, and the Perizzite, and the
Jebusite.”” And then adds,  Take heed to
thyself, lest thou make a covenant with the
inhabitants of the land, and they go a whoring
after their gods, and do sacrifice unto their
gods, and one call thee, and thou eat of his
sacrifice.” (Exod. xxxiv. 11—15.) So then
according to the oral law, because Moses for-
bade the Israelites to partake of the idolatrous
sacrifices of the Hivites and the Jebusites, a
poor famished creature here in London is not
to touch Christian meat, nor to partake of
Christian bounty. A more cruel or oppres-
sive law could hardly have been devised. It
is all very well for the rich, but it is very little
short of murder to the poor. It binds their
consciences with fetters of iron, so that even
when relief is offered, many turn from good
and wholesome food sent to them by a kind
Providence ; and if a spark of light has vi.
sited the mind of some victim of poverty, and
he thinks it lawful to bring home the Chris-
tian bounty to save the lives of his starving
children, fear prevents him. Perhaps his
wife is still enveloped in all the darkness of
superstition, and would spurn the proffered
relief as an unclean thing, or perhaps his
children might innocently betray him, and
draw down all the weight of rabbinic indigna-
tion. A grosser insult has rarely been offered
to the Majesty of heaven, than to call good
and proper food, the work of his hands, carrion.
A mistake in the slaughtering, an ignorance
of the rabbinic art, a Gentile hand, is to be
sufficient to turn the bounty of Almighty God
into an unclean thing, and to deprive the poor
of their daily food. How can the Jews expect
God’s blessing so long as this state of things
continues—how can they be surprised if poverty
and want, and wretchedness and scorn, tread
close upon their heels, when they themselves
spurn God’s bounty from them with disdain ?
As nations deal with God and his word, so he
deals with them, ;Y™ 7T, measure for mea-
sure; and therefore, so long as the oral law
teaches them to scorn his bounty, and to de-
prive the poor of their food—so long as the
cries of the poor ascend and enter into the ears
of the Lord of Hosts, so long must they
expect to feel the rod of his indignation. The
times of ignorance and superstition God
winked at; but those times have passed
away. Good or bad, there is a stir in the
world—there is a shaking of all old opinions,
true and false; and from its effects the Jews
have not escaped. There are many who, for
themselves and their families, have renounced
Rabbinism—who eat Gentile food, and know

that in doing so they cemmit no sin. These
are the persons who are most guilty in looking
upon the misery of their poor brethren without
pity or concern, and without an effort to de-
liver them. The rabbinic zealot who would
persecute his brother for eating meat not
slaughtered according to rabbinic precept is
in comparison innocent. He conscientiously
thinks that he is doing right; but for the
man, who himself openly transgresses the oral
law, and yet sees the faces of his brethren
ground by that system, without a sentiment
of pity, there is no excuse. If he had the
common feelings of humanity, he would rise
up, fearless of all consequences, and cry out
with all his might against those principles
which have been and are the curse of his
nation. He would stand forth as the advocate
and defender of the poor—yea, and he would
have God’s blessing. But so long as this
class of anti-rabbinic Jews remain silent,
whether from fear or from interest, or from
indifference, let them not boast of their supe-
rior light. Let them not look with self-com«
placency on the poor victims of superstition.
They are themselves less respectable and more
guilty. They are conniving at what they know
to be falschood. They are with their eyes
open consenting to oppression and starvation.
They are, by their silence, helping to
strengthen and confirm a system of anti-social
intolerance, which has been the source of all
the calamities which their nation has endured
for eighteen centuries. What can be more
pernicious than to teach the ignorant that the
food which their neighbours eat is carrion, so
unfit for the nourishment of a rabbinist that
he ought to die, and suffer his family to
die of want, rather than eat it? Is it
likely to produce kindly feeling on either
side, considering that the mass of man-
kind is not actuated by the dictates of
reason or the precepts of the Bible ?
On the one side it is likely to produce proud
contempt, and on the other a spirit of retalia-
tion, Every Jew that wishes well to his
nation, and knows that these Rabbinic princi-
ples are false, is bound to protest against them.
He ought not to be a poor selfish thing, insen<
sible to the wants and the sufferings of others,
but should do what in him lies, to assert what
he knows to be the truth. And is it neces-
sary to remind such of the misery which these
Rabbinic principles are still working in every
part of the world ? Here in London the
poor are suffering. In the various towns
of England many Jews are suffering. In
some places a single Jewish family is found,
generally poor, and the father ignorant of the
Rabbinic art of slaughtering: such persons
arc compelled to abstain al er from
animal food, or to do violence to their con.
science. The poor Jews who go out to the
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colonies to seek employment are in the same
case, and are precluded from taking such
situations as require them to partake of the
food of their employers. Even if they can
buy an animal, they are not allowed to kill it
for themselves.
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¢ If an Israelite does not know the five
things which invalidate the act of slaughter-
ing, as we have explained, and slaughters by
himself, itis unlawful to eat of his slaughter-
ing, both for himself and others ; for this case
is much the same as that of doubtful carrion,
and he that eats of it a quantity equal to an
olive, is to be flogged wi&l the flogging of re-
bellion.” (Ibid., c.iv.) Such is themercy of
the oral law, and such its justice. It pu-
nishes the eating of what God has allowed,
with the same severity that it would visita
grave crime. It makes no provision for those
numerous cases of distress which we have
mentioned. Whether one of its disciples has
or has not food, it never considers. W ithout
reflection and without mercy it sentences every
one, who eats meat not rabbinically slaugh-
tered, to be flogged.  But, besides the cruelty,
what is the effect upon the minds of its votaries ?
Tt teaches them that to transgress this mere
human observance is a sin of the deepest die,
more dreadful far than many which God has for.
bidden. A Rabbinist would be more grieved
to hear that his son had transgressed the law
of slaughtering, than to find that he had been
guilty of falsehood. Its tendency is directly
to draw off the mind from the weightier
matters of the law, judgment, justice, and
mercy, and to flatter the ill-informed that
they are good Jews, if only they abstain from
meat not slaughtered according to Rabbinic

Let not any Jew imagine that we wish him
lightly to transgress the law of Moses, or to
eat of food which the law of God has for-
bidden. We now speak of that which Moses
has allowed. If a Jew should see meat
offered to idols, or be invited to partake of an
idolatrous feast, let him abstain—let him

refuse, and protest as strongly as he will and
can against the sinfulness of such conduct.
But where does Moses forbid the poor to par-
take of meat slaughtered by a Gentile wor-
shipper of the true God, or by an Israelite
who has not learned the Rabbinic art? Cer-
tainly not in that passage to which the oral
law refers. Moses gives a general permission
to every Israelite, without exception, to kill
and eat. ¢ Notwithstanding thou mayest
kill and eat flesh in all thy gates, whatsoever
thy soul lusteth after, according to the bless~
ing of the Lord thy God which he hath given
thee.” (Deut. xii. 15.) He makes no men-
tion of any mysteries connected with the art
of slaughtering, the ignorance of which would
disqualify, Why then should a Jew be pre-
vented from doing what Moses has allowed—
why should he be flogged with the flogging of
rebellion, or avow that that mode and measure
of punishment is impracticable—=why should
he be persecuted for satisfying the cravings of
nature, and endeavouring to supply the wants
of his family? There is not room now to
show fully how groundless the Rabbinic com-
mands are ; but the one fact of their cruelty
and oppression of the poor is sufficient to show
that they are not from God. Is it possible
that any man in his senses can believe that
God would sentence a poor famishing creature
to be flogged without mercy for doing what
the letter of the law allows him to do? or,
that that All-wise Being, who foresees and
foreknows all things, would give a system of
laws respecting food, which must expose a
large portion of his chosen people to want and
starvation? The worshippers of some cruel
heathen deity might possibly be led to believe
such things, but the disciple of Moses and the
Prophets knows that God is a God of mercy.
Let, then, every one who has got the sacred
books contrast their doctrines with those of
the rabbies. But, above all, let those Israelites,
who reject the Rabbinic laws concerning the
slaughtering of meat, show that they have not
done it from levity nor indifference, but upon
principle. Let them explain to their brethren
the reasons and the miotives by which they
are actuated, and let them protest, by word
and deed, against such cruelty, oppression,
and intolerance.
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